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PERFORMER 07 3RCT4 HI TfT AL3 

I r ' 

I w . 

Yajam*na is the Resignation of the performer of yajna 

and throughout the Vedi e literature it connotes this very meaning. 

According to Fanini one, vho i s of the nature of rer forming yajnas 

constancy, is known as yayajuka. Besides these two, there are 

other terms also ^diich have been used for the perfbrroer of yajfta. 

?> 

Sunvan is one such term used for him. Originally, the vajamana 

3 

himself used to press the soma (Sunvan abhj savam kurvan yajam^na), 

but later on the rtviks started to perform this ritual but even thr» 

4 

the term remained eopnated to the same person. Vacamyan* is 
another term for him. In the performance of rituals |>f he is 
not a^ced to recite certain verses then, generally, he keeps 

5a 

silent and due to thi s very reason he is knovn as Vacamyana.Vratf, 
Yast» and Yajlh are also his designations. The //yaj is also 
taken to mean 'to give' and from this root the word yajakaii is 
formed *hich is also used for the prrcoraw of yajna. However, 
the term ya japan a is more common than all the above stated terms. 

4) Ya la man at as a pivots- The rituals, accounted fbr in the Brah- 

4 

m«nas and ^rauta- sutras, were mainly meant fbr the benefit of the 

vajamSna who met with all sorts of expenses. Though, he was 

8 

supposed to perform all the rituals himself, yet vith the growing 
complication of rituals there remained a few rituals to be per- 
formed by him. The rituals of declaring his idea to perform the 
sacrifice, aurointing the rtviks , distributing daksina etc. are 
performed by the y&jflmffna only. KfftySyana has also givenforth 
some rituals to be performed only by the yajamaha. According to 
him, in connection witft giving gifts, reciting particular verses, 


touching, selection of rtviks, observance of vow an d measurements 

(of sacrificial yupa , vedi etc.), always it is the yajamana who 

9 

is frequently referred to. In the performance of rituals no re- 
presentative is allowed. However, the ritual of securing the 

services of rtviks can be performed by another person also, only 

T 

if directly specified. But the substituted one is not entitled 
to be called as the yaja n 3na, for, Jaiminl regard's him as Karma. 
kara (officiator) only. 

Sometimes, if any of the rtviks is unable to perform a 

ritu®l en titled to him, the yajamina himself has to act upon on 

behalf of that rtvik. Ifcr example, during anuyaja-of ferings, if 

Hota does not remember the verse, the ritual of reciting ’ esate' 

_ 1? 

(trs.s>. 14) etc. is performed by the yajamanaT It should not be 
taken to mean thet the rtviks were net always supposed to be remem- 
bering all the ritual verses. %r, a person who generally performs 
the duties of any other rtvik and if he is en titled the duties of 
Hota then it is not necessary that he should remanber all the 
verses. 4nd on the othsv hand, the recitation by the yajam»na in 
such cases shows his acqujlntance with the science of sacrifice, it 
particular occasions the yajamina himself is supposed to perform 
the rituals. The rituals of ^s-nihotra are performed with the 

assistance of kihvaryu, but on the parva-days their performance 

— 13 - 

is carried by the yaja m ana himself. The rituals of ignyffdhana 

14 

could also be performed by the yajsmana himself. Sometimes, he 

Is given a high respect as he is made to start (inaugurate) the 

rituals. ?br instance, different options have been oreseribed for 

the ritual of churining the fire out, at the Dvfidaiaha. But, in 

1 

each case it, is the yajamana %ho churns it out first. 


The rituals 


of expiations, though mainly intended for warding off the evil- 

effects, were helpful for the attainment of desired fruits, too. 

— 16 

This is %hy Jaiminl relates the* to the yaj ama n a. 


Modem scholars have also paid attention towards the 

importance of the yajnjnana in the rituals. Heesterman hag, very 

rightly, observed his importance, According to him, at the Hs^e- 

suya the stature of king completely overshadows the gods t*io are 

only concerned wi th limited chores of actions, and >ho are on 

17 

several occasions integrated in the person of king. He is the 
person *ho pays the entire cost of a sacrifice and is its irstitu- 

tor. He is a single individual round *fcom the entire sacrificial 

18 15 

institution hinges. He is the master of the sacrifice. Primari- 
ly the rituals were performed by the yaiamana without seeking help 
of any rtvik. But, in course of time, due to complication of 
rituals, vh an he sought ftviks' heir there remained a small 
rituals for him. Nevertheless, he is the pivot around whom the 

entire ritual omeedure revolves. 

* 


B) Hi ei Mllty t- The irauta sutr® s lay dor*> certain rules and 
restrictions in respect of the yajamana’s eligibility to perform 
the sacrifical rituals. The s ultras determine the eligibility for 


the performance of rituals, firstly, from the point o * view of 


a 


&! the first three vamas were allowed to perform the 
, 3D 

irauta rituals. But it seems as if the brihmanas were given 

a very hi gh place because even if the ya^amcna vas ksatriya or 
Valiva, he we? declared as a brahrop* after the performance of 


dJksS- rituals upon him The rituals could not be performed bv 
i 72 

Scdras. " Seecndly, the physique of the person also con 


for determining hi s eligibility. The person, even belonging 

to the three hither varna s but bavin? a bodily defect, had no 

23 

right perform the rituals. Recording to Jaicini, the person 
\ho suffers from an Incurable bodily defect is not allowed to 

PA 

perform the rituals, which means that a person with curable 
deformity way be admitted to the srauta rituals, thirdly, lite- 
racy was also necessary for eligibility. The rituals could not 


26 

be perforated by an illiterate person, because their performance 
includes the recitation of certain verses by the yaja;«ana, which 
is impossible for nn illiterate, fourthly, connubial eligibility 
was the most important one. The presence of tit a wife of yajamana 


is also essential, /'ll rituals 3hould be performed by husband 

25 

and wife jointly. However, prevision is also made for the wido 
wer. The ritual s of ignihotrs by sodi a person are performed 
by accepting ’siraddha' as bis wife and he himself being 'Satya'. 
Srart'fia and Satya fo^r an ideal couple and thus conquer heav«i. 
fifthly, the performance of rituals of ignyedhan* also deter- 


mines the eligibility of a person to perform certain srauta rites 

The rituals of sattras could only be performed by a parson who 

28 

had establi *ed the sacred fi res. However, the pindapitr-yajn« 
could be performed even if the yajamana had not performed /Ignya- 
dhfina. Nevertheless, every married person wes supposed to have 


performed this rite. Sixthly, the eligibility for \gnl stoma 
could be gained by immolatlnr a bullock or a goat, which has 
been let loose for the second time, for Tndra- igfii. This way 


of gaining eligibility is restricted only for that person \*iose 

30 tut 

preceding two generations have not consumed Soma. It seems *s 


£=? consuming Soma was • necessary practice in the Vedie society. 


Seventhly, the financial position of the yajamana was also taken 
to be one o** the important factor? vhile determining his eligibi- 


lity. The complicated and 


expensive rituals could only be 


performed by a person of well-to-do family. J.Gonda observes 
the rituals of some of the srauta rites reserved for much tygfpl 
of wealthy persons. According to him, the most impressive som« 
ceremonies, the royal consecration (B^asuya), the ao called Vaja_ 
peya and the horse sacrifice ( dsvamedha) - rare and vory expensive 


occasions - were reserved for r> minces. 


31 


Thus, it is obvious that the Srauta rituals require the 

consideration of so many things to moke a person eligible as their 

per^o’-mer. But, tho rituals of Agniholra do not always require 

certain eligiMliti es. They could be performed by one >ho wanders 

32 

about, a sick or an afflicted person every half-month. 


C) 



t- In the srftuta rites dfksff is a ceremony 


of great significance. The rituals of diKsa are meant for puri- 
fication and bringing a person, upon >hom they are performed, near 

33 

the gods and making him one of them (gods). Cldenberg finds In 

diksi the technical sense of the desire to serve (dffs) the gods 

and bfcber saw in it the desiderative of das or daksa ’to make 

34 

oneself fit for a thing'. The dlk al- rl tu si a are performed for 

36 

the stability of position. Through these rituals the person 

offers himself to all the deities. According to Heesterman, the 

yejamSna, who has undergone dlksff, is net pure but on fch e contrary 

is charged with the evil of death to which he has to submit in 

3b 

order to be reborn. But, the Brahmanic- texts provide option for 
this submission. According to the Aitargya Baihmana, the y«jam§na 


with the ritual of offering the animal to Apnl-3oma, releases Mm 


self (by being represented by the animal) from being offered to 

37 

all deities. *nyhov, the rituals of dlksa are performed upon 
th® ya lamina to make him purified In order to make him eligible 
for being admitted to the ^rauta rites. 


1) Various Times t The ifksa rituals of Igni stoma take place at 

or before noon of the day %hich 13 declared favourable by the 

f 38 

' Jyotiji ja stra* . It Shows the knowledge of Vedic people about 


astrology and astronomy. Hi tu si s for ^apicayan^-rilksa fall on 
the ajnavesy ? of ph.aiguna month?* of Ear sapurpamS^a on the am*vasy® 

of ^ai^akha; of Dvffda^fiha on the day on Vhlch an animal Is immo- 

42 _ 4g _ 

la ted for F raj ap a tit of ekaha after sun- rise? of Gavamayana on 

full moon lay phUgunn or of csitra cr fou - * days before the full 

43 

moon day of phaleuna or of majdia. Ihus, the time for performance 

of dfk sfi rituals varies to a eorsider’jble extent. 

ll! Vgr^opg TO kss . s s- HcmeMres ciflksa is substituted by otlser 


ritual s also, for example: 


(a) Of f erl n g st rtt the 4^vamedhs, for 3even d a ys the yaja»£na 

, 44 

offers Vai svadeva-of ferlnga and seven times he gets initiated. “Thus 


the dtk?# of ^^v»me?tia is substituted by seven val ^vadeva-of ferings 

(b) Wearing Lotus Flowers :- Fbr the dlksa of Dsiapeya the yal&man* 

45 

wears only a wreath of twelve lotus flowers and gets initiated 

Af. 

in all the three worlds viz. tyau, ^Jntarlk^a and Prthivl. In 


this way he places himself In *hele of the universe. 

(c) Reel tetlon of Particular Versa :- The initiation of Fa^ubandha 

47 

is only a symbolic one. Here the saddhotr formula is recited 
and either one or five gbae libations are made and the offering 

48 

itself is regarded as dlksi. The recitation of saddhotr formula 
Shows the element of siVtglng the group songs in the Vedic society. 


(d) stln g» ~ The observance of fast itself is the dlk sa of Sautra- 


4p 

man!, \hlch is meant for internal purification. 

(e) Offering Puroda^a t- 4t the Somayaga, eleven kapaia purodasa 

is offered for igni-Visnu and this very offering is also taken to 

60 61 
be the dfkga of this rite. Since Ami represents all the deities, 

therefore, by making offering for Agnl the yajamm* makes all the 
gods favourable towards him and he himself becomes one of them. 

And the gods are always pure, therefore, there remains no need to 
per^brm any dlk 9a upon him. 

At the sop-a sacrifice, no expiation is pres- 
cribed before the purifi catory (avabhrtha) bath, therefore, another 
type of dlksa viz. ’avSntara dlksa’ has been proposed, in \dilch 


the yajamana reciting 'agne vratapa' etc. puts a samid on the 
Shavanlya fire and touches the water and clenches his hands and 


girdles them titter. 


S3 


<D) M tual s 0 



TffksS is for the purification, it is al- 


ready said. Ihere are two types of purification vis. internal 

and external. Sipping water is regarded as the internal purifiea- 

54 

tlon as the ^«ter is considered to be pure (medhya). Taking bath 
is the ritual for external purification. That part of man 'there 

ter can no t reach him is impure and at the hair, beard and at the 

55 

nails water does not reach. Therefore the rituals of pairing the 

nails and Shaving hair are also for the external purification. Kt 

the Dvi'dasSha the ya jamfinas get themselves shaved including the 
, 56 

Sikh*. Isorl feels no need to get the head shaved in case the 
man gets his beard Shaved, but, ^Br. says that the yajamana, who 
gets his *hole of the head shaved, digests the grains (anna) like 


It shows that %hole of the h ead could 


57 


tho>e of Agnl and Surya. 


be shaved with the desire for good digestion. Ihe ritual of shav- 
ing ^hole of the head is a symbolic one. Heesterman acknowledges 

the ritual as symbolising the yearly process by which the earth is 

58 

shorn of its vegetation in order to nroduce new vegetation. Colly. 

59 

rium is also put into his eyes in order to ward off the evil 

spirits. He is girdled, sitting on the Skin of black antelope, 

60 

with a munja cord. 


embryo. 


61 


’diile the yajarana is being made dfksita, he becomes an 
He closes fists like a foetus (bhrun*) in the womb 


(garbhasya), vhich is represented by the dlksitavimita (a died 

for initiated) and the piece of cloth or antelope skin, %hich he 

takes, stands symbolically for placenta (the nourishing tube of 

6 la __ 

the feetus). Aitareya Brahman a gives the reason of closing the 

€2 

fists that he catches all the gods In his fists. In this way he 
makes all the gods favourable towards him. Ihus, the rituals of 
dlksa are Intended for the purification and becoming one of the 
Rods. 


( B) He strict! on at The ri tual- texts Impose certain restrictions 

upon the yaJamSna. After sipping water, the yajamaha recites 

’agne vratapate' etc. and puts a samid into the Shavaniya-f i re 

63 

and thus takes a vow to speak truth and then he holds silence. 

64 

Man is impure because he speaks untruth, therefore by taking a 

vow to speak truth he becomes pure. At the Kffrlrl-isti the 

yajamSna has to wear black garment and in the forenoon he under- 

65 Be- 

takes the vow (vrata). The wearing^® black garment seams to 

66 

be a symbolic one, because, the i$ti is performed for r«ln, 
Therefore the black garment may be taken as symbolising the black 

clouds that bring rein. 


i) Deeds* to aet upon t- It is Inevitable that the rituals, per- 
taining to the nods, be performed wearing the yajnopatfita on the 

left shoulder Pereas the rituals related to the manes should be 


perfbrmed wearing the yajnopavlta on the rl ght Moulder (PracTnl- 
67 

▼Iti). This was one of the chi ef distinctions between the per- 
formance of rituals for nods and manes. He scratches with an ante- 

68 69 70 
lope horn; si eep s on the ground; observes celebacv, keeps the 

71 72 

fire ever all eh t; wears new and unwashed clothes, and wears 

73 

sho®s. The motive of sleeping on the ground i s to obtain the 
power vhi ch belongs to the earth (spirit) and the very purpose 

of observing celebacy 1 s to avoid wasting the sacred power of the 

- 76 

fire *hich is within jtbr* him. 

ii) Prohibited Deeds i- Some of the deeds are prohibited for the 
yaiamfina. tbr example, he is not allowed to walk bare foot* to 
enter the water; to go out in rains; to tell a li*», to go to a 
woman t to give any instruction; to talk too much, to talk and con- 
tact an uncultured man (^udra); tc rise from his seat to ^ev 

76 

respect to the elders and to eat the meat. The yajasifina observes 
fast and thus loses physical energy. This is *hy, perhaps, he 


is prohibited from speaking too much lest he ^iould lose more phy- 
sical energy. In the context of *gnieayana, the pilar of the altar 

is strictly prohibited to eat the meat of a bird, lest he should 

77 ft 

eat the fire and be ruined. \f~ter the Hajasoya, after abhis«e»- 

nTya-i sti , the yaj&mina is not allowed to get his hair cut, other- 

78 

wise he would be deprived of his iri , which shows that even the 
ritual of hair cutting has been allied to the wealth (^ri). A 

79 

brihmana should not stay without food in the house of the ya jam An a. 
The restriction reflects the good will of 7«die society towards 
the guests. The yajam«na was not allowed to go far from the 


sacrificial hall at sun rise and sun set and at the addressing of 

80 

the ignldhra. 

81 

(?) %ibi tlons :- The gods are the donor of various types of bliss 
and the yajamina performs lengthy and invaluable slrauta rites, 
seeking their help for the fulfilment of hi s desires. Sometimes, 
the y a jam an a thinks fbr the general welfare of society and some- 
times for the individual welfare. This thin* is met with in the 
^reuta rituals vhl ch are performed for various ambitions. 

(1) General Welfare :- KarTri-isti Is performed for obtaining the 

go 

rains. The ambition carries two fold purpose purpo se as the rain 
is useful both for the ya jamahs himself and for the welfare of 


society. Ambition of kingdom is fulfilled through the rites like 

83 

HSjaguya, Sautramanf etc. Mth the expansion of kingdom people 

also get a broad area to promote their business, tt the Kbr*- 
84 

medha, a verse (VS. ?2. 22) is recited in which clearly the 
prosperity of people, their cattle and agriculture is desired for. 

(li) I n dl vi dual ¥»X fare s- There are different ambitions of the 

85 86 

yajamSh® vi2. ambition for long life, to excel all the beings, 

87 88 89 f0 

pratisthfi, power, brahmacvareas, nourishment (pustl), prosperi- 

. 91 _ , , 92 93 . ®4 . . _ 95 . 96 . 87 ,98 

ty (bhutl), animals, cows, 


s, indrfya, ojas, tejas, yaias 


99 


and to conquer the enemy.'" The person, >hc wants to get rid of a 

. . IDO 

chronicle illness, should perform * tfvrastut-ekaha’ , and * sarva- 

101 _ 

svara ekaha’ is for the person who vents to die peacefully. The 

102 

perfbrmance of '*4vamedha helps in the overcoming of different evils. 

— //-x ^ 

Heaven can be achieved by the seer?, kavyas, pitrs and/yajam®n a by 


103 


k 


offering sacrifices. It was the goal of human ll*e in Vedic 
society Which shows that Vedic people did not run a^ter worldly 
things only but used to perform sacrifices for the attainment of 


104 

heaven also, which gives pleasure after death. 

the desire fbr food and to beget progeny are the two 


major ambitions of a society and without these two things the 
humanity Itself mu^t cease to exist. As the family can only be 
continued In the rale line, therefore abundance of sons is con s- 



necessary to support the parents In their old age and to ensure 

107 

salvation for the father through the funeral rites. Though the 
attitude is being deliberately changed by modern people vho treat 
girls In the same way as boy 3, yet, It prevails to some extent in 
the 30 ci ety . 

The ritual! 3tlc- texts prescribe such sacrifices with 
vhieh **all desires'* could be fulfilled 8 ?*om the varied ambitions 
being fulfilled through rituals, It can clearly be concluded that 
In the Vsdio period nothing was possible in their absence and all 
the vordly goods could be gained through them. 

(0) Activities of the yajamaha It has already been stated that 
dan a, vac an a, anvarambhana, vara (giving of desired things) , Varana 
(selection of rtviks), vrata and pram«na (measurement) etc. are 
the main activities of the yajamaha (supra ref .1) . He keeps silence 
till the completion of the sacrifice and lets out the speech only 
then he Is asked to do so. At the Dar^apurnama op t!hfc 



vow of holding silence after the ritual of reciting verse for asl s. 
At the Agnihotra, he retains his speech after sipping vAter and 
sets it free when he rinses his mouth reciting the verse 'Satyena 
avabhrtham'* etc. l.e. through the true I descend into lustral bath, 



evening and morning, Is one of the main activities of the yajamina. 


1 i' 


> 


At the Agni stoma, he performs evening agnlhotra at the end of 
_ in , 

udavasanlya-l . At the Asvamedha, after even In g agnlhotra 
he lies down with his favourite wife (vavats) , with his head in 
her lap, refraining from eopulatioi 12 and thus saving the power 
of tire whi eh is within him. (Supra ref. 75). 


it the Agni stoma, the ysjam-sna performs the duty of a 

watchman by looking after the soma, placed on a seat inside the 

113 

agoldhra shed, for *ho!e e** the night.. In the sows sacrifices, 
the rituals of purchasing the soma show that It was brought from 
a place of fa** distance, and if it is stolen at night then it 
would be trouW e9ome to carry on the ’nressing’ and other rituals 
in the next morning; therefore saving it from theft is the most 


appropriate motive of looking after the soma. Moreover, the som® 

114 

is characterized as the king also and whan the king is present 
in the fconse then It does not look nice to sleep, kid he keeps 
a^^ceto dhow respect for the king and it may be regarded as one 


reason for keeping awake by the ya jam an a . 

At the Pitpmedha, having returned from burying the bones 

of a dead, the yajamana sprinkles himself reciting the verse 
„ 115 

ap® ajham" etc. In which mental and physical purities are de- 
sired for. Ihe sane practice of sprinkling or taking bath, after 


attending the funeral rites, Is still In vogue among the people 

of modem days also. Reciting certain verses is also one of the 

activities of the yajamffn®. At the Agnyffdhan» the yajamlna 

_ llfi 

addresses the ahavanlya-flre with ’ bh uh * bhuvah, svah ' etc. In 
this verse he longs for abounding in offspring, riches in men, 


prosperity and safety. 4ctua3.lv, it Is TTdgata who sings the 

samans, but tills activity is also sonatinas performed by the 

ya jam an a. 4t the * Dtsadvata sattra' the yajam*na himself sings 

117 

the s&mans at the time of purificatory bath. 4t the ignlcayana 
he sings ' satya samanis^. At the Furusamedha, he offers prayers 

11Q 

to the surya (the sun- pod) . 

Some of the activities of the yajamaha are symbolical 

t _ 

in their nature. Fbr instance, at the Darsapurpama sa, remembering 

the name of his enesnr, the yajamin® presses down the earth vlth the 

icn _ , 

thumbs of his feet" 4t the Wlrudhapasubandha, the %ihvaryu 

throws blood- smeared Kuia int6 the 'utkara' and the yajamana 

1?1 

treads upon It. These two rituals symbol! ze the victory of 
ya jar, an a over his enemies or over the evil spirits. *.t the Raja- 
suya-abhl saka, the yajanana stands, on the tlper skin, with raised 


arms. 


Ibe arms are the rower of ksatriva and the collected 


essence of waters is also power. He raises his arms thinkinp that 

123 

the power of waters may not welph down his own power. But, 
Heesterman takes him as manifesting himself as the cosmic pillar, 
the r*th between heaven and earth along ^iich ti^e fertilizing unc- 
tion waters take their circular course from dcy to earth and back 

124 / - 

again. 4t certain sacri flees like Darsapumamasa and 4gnicayana 

125 

the ya jam. an a walks three stems, generally known as Visnu steps, 
fi snu is said to have won all the three worlds with his three steps 
similarly the rltoaL of taking three steps by the yajamfina symboli- 
zes his victory over all the beings and supremacy among them. J. 
Gonda has also a parallel view. According to him. The sacrifieer 


in performing the ceremony of the strides is nothing else than 

126 

vi snu in very presence conquering the worlds. The steps could 


also be taken as acquiring earth for dwelling. 


To const®® the remanent of the offerings la also one 
of his activities. U the Daksayana-istl the yajamana along with 


157 


Brahma, Hota, Whvaryu and ignldhra, consumes the remains. 


It 
198 


the Qavfimayana, he consumes the remain s of the Mahavlra-graha." 
The ritual of consuming the remains was regarded as releasing a 


man from all sin s. 


129 


(H) 1 a tlon s •- - *n expiation is performed whenever there is a 

violation of rules regarding the performance of a ritual. lo a 
eral rule, the yajamSha holds silence during the performance 


of Tltuals, but, if tMs rule is violated then a ’ rca’, relati 

131 

to Visnn, is recited and again the speech is held. If the yaja- 

mana had pledged to perform a pattra and he does net perform it, 

, 132 

then he should perform *7j4va,Jit rite'. If he does something con 
t.rarv to the vow of observing rules on the day previous to the 
sacrifice than ho offer? elgit kapala purod&sa to 'Igoi-’/ratapa??. 


Ihe rituals of eTlations must be performed at, the requisite time. 
Con <^1 u slop The ritual procedure shows that theyaiawana himself 
performs a very few rituals. Notvi th standing , ha is the oivot of 
the drauta rituals. Be Is all in all and the master of the sacri- 


ficial performances. Tb be more correct, rituals are nothing 
without ya^amana as their performance entirely depends upon him 
from all respects. 




A 


K®* OF SR APT A RITUALS XXX 


1 

A 


rn 

t 


% 


mrftrt qqfcr ^5*1 \ 


*. Cf. 



I KSS. 14.4.6. 


Ka&ka, Pi* 3.3. 166 . 


3 # Cf. Siyana on Ufjyeda 1.133.7 A 6.90.13; 

* # sifi ?fft fcr i ^*.3.7.40, w*? ^tqeK-q q#njT«THT^fef ^T^t- 
«prr ^TTOt ^ 3T ir^jp'p 5 ^ i Bsudh.^s.i.i. 

$£%— utr 0* %a rako 3. 7JB. 

4-\3 - SabdekaXpedruira, Vol.4, p.5. 

TOT % WTHt I 3. 3r.9.5. S. 16. 

t . ^R^HT WTn* 1 KSS. 1. 10 . 17. 

^6, | Jal .3. P.2. 

U. ?W gcr^rrg 1 Jal. 6. 3. 94. 

wrn: i Kis.3.5.3., cf.SBr.1.8.3.4.. 

??. q^fCT ^TT | ^i3.6.15.16; Cf.K^S.4.15.36. 

qT i K33. 9. 1. 3. 

W, fpqf^f 5m: vm | xis. 13. 9.5. 

m&l t Jal. 3.8.9. 

Peestewan ,JC. :The Ancient Indian Royal Con seer a ti on, pp. 976- 

/ 

76, cf. *Indro yai yajamanah', 3 Bp.5. 2.5. 3,7, 11. 
ye: Kartilkar, C.Q*, Presidential Address, Proceedings o^ AIOC, 

Oct. .1968, p.38. 

Kt. Cf. 5>rn T-TT% , qrcT<# J TTcT I KSS. 1.7. 19. 

^loTtr^^inf ^r: | K^S. 1.1.6, ^.Yajna ParlttiasS Sutra, 9 . 
?9' ~ qr ftr efts q fTBJT : I Kis.7.4.11. 

qW^T5Pjtf^TDS^#| | kIs. 1.1.5 cf.Jalwlnl 6.1.96. 

V, IMd. 

grqtt f*fc*ii^rr^ \ jai. 6.1.49. 

?u, 3r?T q h ^qfqtrr^ fqrfssT sf^?r 1 Jai.3.8.i8. 


i 


ir.i 

m "ifC ^ | T. Br. 2,?.. 2.6., cf.Manu.9.45; 


*s 




30 

n 


?? 


n 

si 


w Hk. 

uMmi 

T** 

i 

So 

W 

V? 

Vtf 

VH 






IHhv 




1 Derayainlka 

paddhatl on K33.I.1. 

to* ^cir ^ ^ cTf<c^m f^‘, ^tr w &h vw£r 

Wlf <3t«PT vSp^tftr I * ftBr.7.10. 


?c, ffPtRT | Jai 6.6.30. 

: | Mania. 1. 1.2.42, cf.3ar».S3.4.S. 13, 



-^.^3. 1. TD. 17. 





1 K^i.7.1.6. 


londa Js The 31t«jai >atras, i n tro . I- . 469 . 


wror^raT ^rr ^ ^tt"r i 



Man 33.8. 1.7. 

^ppqTjTC 5# fr^rli g ^rnT^t 'iqfcf 1 s.Br.3.1.1.8. 

Quoted by Keith: The ?ada tlie Black Yajns 3rhool ,Tnt.T. exlli? 

m fnrr |K^S Vlth Vldya.Co*ffi.p.346, 

%. 1. 

^ smr^i §-*-=% 1 oar. 4. 1 . 

Hf^ste^nan,J.0.s Brahman, Ritual and Ranouncar? W1X3*, 7ol.8: 

1964, r • v> * 

IBr. IT . 3. 

K ia.7.1.25, ef. iani3.5. 3.4. \ Vkh.^3. 12.6, Mania. 2. 1. 1. 14, 

^BTsTv^rr^rf ^rqjrtr i iBr.6.7. 2.*, cf.Ksa.i6. 4. 97. 

11. 1. 1.7 • 

K is . 12. 1. 19, C f . Sah S3 . 10 . 1. 1. 

. is. 22. 3. i. 

I 

yis. 13. 1. 3-5,8, Cf . Bevayajnlkas on K33, 13. 1. 3-5,8. 



mt- 

k* 


ft ,TT- fjq ?l; (iBr.W.!.?.!, ef.T.Br.3.8.».lff. 



vT | Sp.SS. 18. 90.14, cf 


w?t', frcnrr 


K^S. 16.2.8-9, i3r.5.4.5-13, TBr. 1*8. 2. l,Mah.SS.9. 1.6. 16^ 
^arahab. 3.3. 4— 11, HI r. 33. 13.7.3. 



17. i 


v4 


**o 




*4 

I 

yc 

¥£ 

4c 


4$ 


3Br. 5.4.6.14. 
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